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EDITOR'S INTRODUCTION

"The Worst Herricy Man Can Preach"
" Peter Elias" (evidently an assumed name ), owner-operator of
"Mormonism Web Ministries," recently published an issue of his
rather puckishly titled newsletter, Tile Truth: A Christian Perspective
011 Mormonism, in which he pu t Amasa Lyman forward as his prize
example of typical Latter-day Saint teaching. ' (The newsletter's apparently ironic slogan, repeated on the masthead of every issue, is
"Tru st the Truth.") I wish to d iscuss this issue of The Truth here
because I think it furnishes a particularly dear illustration of the
methodology employed by some zealous crit ics of the Church of jesus
Christ of Latter-day Saints. As such, it also provides a good argument
for why their books, lectures, pamphlets, cassette tapes, Web si tes,
tabloids, broadcasts, and seminars should not be taken at face vaJue.
The theme of th is particula r issue of The Truth is "Mormonism:
Insulting the Sp irit of Grace?" Savvy readers can guess far in adva nce
how Mr. Elia s will answe r his own question.
Under the rubric of " LDS," Mr. Elias has the follow ing: '''We may
ta lk of men being redeemed by the efficacy of his [Chr ist's] blood;
but the truth is that that blood has tlO efficacy to wash away our sins.
That must depend upon our own action.' LD S 'A postle' Amasa M.
Lyman, Journal of Discourses, Vol. 7, p. 299, 1859."
He contrasts this with "The Truth": "For you know that it was not
with perishable things ... th at you were redeemed from the empty
way of life handed down to you from your forefat hers lie the Law'works'], but with the precious blood of Christ, a lamb without blemish or defect. 1 Peter 1: 18."

I. The Truth: i\ Christhm Perspective 011 Mormollism 5/2 (2000). On the Interne" s«
....'Ww. mormonism -web,com! (specifically www.mormonism-web.com/lruwOO02.h.m J.
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Mr. Elias subsequently stre ngthens his argumen t with two more
quotations from Elder Lyman under the subheading of "Trampling
on the Blood of Chri st?" But this scarcely seems necessary. There appears to be a pretty stark con trast between what Elder Lyman said
and what 1 Peter 1:18 says. This is part icular ly so when that biblical
passage is spun by Peter Elias's hyper-Protestant equation of an
"empty way of life" with the Mosaic;: law- an equation that many observant Jews might understandably regard as demeaning and an tiSemitic-and, in turn, of the Mosaic law with "works" in general. It
seems undeniably obvious that Latter-day Saint teaching, as represented by Elder Amasa Lyman of the Cou ncil of the Twelve, diverges
dramatically from the doctrine of the New Testament. Case closed.
But is it? Can Amasa Lyman's public musings on the redemptive
power of the blood of Christ, or the lack th ereof, legitimately be
taken as illustrative of the teachings of the Church of Jesus Chr ist of
Latter-day Saints? Let's look at the historical background. I shall consult only materials that I have on the shelves of my personal library at
home, deliberately excluding the Web and any database software.
Nothing among these materials is particularly esoteric or difficult to
obta in. They are certai nly all within the reach of somebody as devoted to the study of Mormonism as Mr. El ias purports to be. An au thor who has found Amasa Lyman's scattered nineteenth-century ruminations can also reasonably be expected to be aware of mainstream
histo riography on the Latter-day Sa ints and, most particularly, of the
broad outli nes of Amasa Lyman's biography. What does the historical
record tell us?
Prom 1855 to 1859 Lyman seems to have denied Ch rist's specia l
divinity and vicarious blood atonement in seve ral conference
sermons.
A renowned orator, he told the Saints that Christ "was, simply,
a holy man .... There was nothing about Jesus but the
Priesthood that he held and the Gospel that he proclaimed
that was so very singular."
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To counter objections, Lyman argued, "'Well: says one,
'you do not think much of Jesus.' Yes I do. ' How much?' I
think he was a good man ." Lyman acknowledged that Jesus
"died for the world," bu t added, "a nd what man tha t ever
died for the truth that he died for, did not die for the world?
. . . J-Jave we found redempt ion through them? . .. We may
talk of men being redeemed by the efficacy of [Christ's ]
blood; but the truth is that that blood had no efficacy to
wash away our sins. That must depend upon our own action."2
Now, it does admittedly seem a bit stra nge that Elder Lyman was
able to get away with such teachings for so long. Plain ly the re were
those who objec ted to his teaching. (We aren't told who they we re.)
Perhaps other General Authorities were unclear as to what he was
rea lly saying. Historian James Allen suggests of William Clayton-no
General Au thority, of course, but a prominent Latte r-day Sai nt and
the apostle's rela tive by marriage-that "he probably never fu lly understood Lyman's h ighly sophisticated theologica l speculations."3
(I know personally of a case in which a pe rson who had long since
ceased to believe in basic Latter-day Saint doctrine managed for years
to maintain an appearance of orthodoxy th rough the use of sophisticatedly redefined te rminology. I do not believe that this person did
so with any malicious intent to deceive, but the end result was much
the sa me.) Perhaps the Twelve simply couldn't imagine that a fellow
apostle wou ld ho ld such opin ions and assumed that they m ust be
misunderstanding h im. William Clayton's eventual reaction worked
out somewhat along the same lines that the apostles' would: His prolonged refusal to accept the accusations aga inst Elder Lyman was followed by profound fee lings of shock, betrayal, disillusionmen t, and
revulsion.~ The Twelve had enjoyed long and close association with
2. As ciled in Richa rd S. Van Wagoner and Steven C. Wa lker, A Book of Mormon~
(Sail Lake Cily: Signature Books, 1982), 164-65.
3. James B. Allen. Trials of Diuipic5hip: The Story of William Clayton, (I Mormon
(Urbana: University of Illinois Press, 1987),341.
4. See ibid., 34()-4).
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Lyman, and their personal reactions might very understandably have
been similar.
After all , the passage quoted can be taken, at least in pa rt , in a
relatively harmless sense: "We may talk of men being redeemed by
the efficacy of [Chr ist's] blood," Lyman said. "but the truth is that
that blood had no efficacy to wash away our sins. That must depend
upon our own action."s From one very importa nt pe rspective, th is is
manifestly true . Un less we accept Calvi ni st or determinist views of
human redemption, Christ's blood cannot redeem us if we refuse to
accept its atoning power, and the choice to accept it or reject it is a
free act on our part. The very next line in Elde r Lyma n's sermon is
"Can Jesus free us from si n while we go and sin again?"6 Most people
would be at least inclined to answer no. So Elder Lyman's declaration
that Christ's blood lacks redemptive efficacy in the absence of "our
own action" is (on non-Calvinist pri nciples) precisely right. Most
Chr istians- even those beyond the Latter-day Saint community~
would accept it in that sense.
But, as it turned out, the doctrine that Ly man held or came to
hold was far more pernicious than that. In 1860, he was se nt on a
mission to Great Bri tai n along with Elders Charles C. Rich an d
George Q. Cannon of the Twelve. He return ed home in mid -May
1862. but not before delivering a notorious sermo n at Dundee.
Scotland. on 16 March of that year. in which he effectively denied the
atonement of the Savio r. B. H. Roberts remarks that "No satisfactory
explanatio n appears why this matter was allowed to pass apparently
unnoticed until the 21st of January. 1867.1 But it was not until then
S. Cited in Van Wagontr and Walke r, A Book ofMormous, 165.
6. The original sermon may be found in Journal of Di~caum:5, 7:296-308. The
quoted passage is from page 299.
7. Elde r Roberls may be inco rre ct in his statement that Lyman's heresy "was al lowed to pa~ apparently unnotictd until the 2 1st of January, 1867.~ See Van Wagoner and
Walker, A B(lok (If MormOIl5, 165. "Finally charged Iin 1862J with teaching fa lse doctrine
while in Scotland,n thty write, "Lyman apologized to the First Presidency. and signed a
letter asking the Saints for forgiveness." Invest igatio n of this issue is beyond the sro pe of
the prtsen t introduction. I think it very probable. however, that Van Wagoner and Walker
have mistake nl y transferrtd lyman's 1867 retraction-see below- to 1862. Nothing else I
have consulted mentions an 1862 apology.
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that Elder Lyman was brought before the council of the twelve for his
heresy."8
Actually, Elde r Lyman's heterodox views began to attract the attention of othe r leaders of the church at least a month before the
date given by B. H. Roberts. For example. an entry in Wilford Woodruff's journal for 26 December 1866 reads as follows:
The subject of A Sermon Preached by A Lyman and published in the Millennium Star April S, 1862, in vol 24 was
brought up & fed & it was fo und to have done away with the
Efftcasy of the blood of Christ. Presidt B Young sa id he
wished to know what the Twelve had to say about it For he
had a god deal to say about it. When you do away with the
blood of the Sav ior you do away with all the Gospel & plan
of Sa lvatio n. If this doctrin as Preached by A Lyman ... be
preached & Publi shed as the doctrins of the Church & not
Cont radicted by us it would not be lo ng before there would
be syms [sch isms?] in the Church. This doctrin as Preached
in this Sermon is fOIls docuin . If we do not believe that it was
necessa ry for Ch rist to Shed his Blood to save the world,
whare is our Church? It is nothing. This does not Set well upon
my fee lings. It is grievious to me to have the Apostles teach
fals doct rin s. Now if the Twelve will si t down quietly & not
Contradict Such doctrin are they justified? No they are not. 9
Finally, Elder Lyman was summoned before the Council . The
story is clearly told in B. H. Roberts's classic and widely available
Comprelletlsive History of the Church, with which any really serious
stu dent of Latter-day Sa int history sho uld be familiar. 1O However, I
sha ll aga in go directly to the journal of Wilford Woodruff, a member
of the Twelve at the time and the future fourth pres ident of the
church. On 21 January 1867, he wrote,
8.

II. H. Roberts, A Co mprehensive HislOry of th e Church of Jesus Christ of (atter·dily

5(1;/115 (reprint , Provo, Utah: Brigham Young Univ{"rsit y Press, 1977), 5:270 .
9. Wi/forti Woodruff's JOIm lQl. {"d . 5<:011 G. Kenne y ( Midvale, Utah: Signature Books.
1984 ),6:308-'J.

10.

Roberts, A Co mprche,rsive History of the Church, 5:269-7 1.
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We held a meeting in the Evening as a Quorum of the 12
Apostles to Examine into the subject of Amasa L)'man's
teach ing fa ls doctr in & publishing it to the world. He had
virtually done away with the Blood of Chr ist [sayingJ that
the Blood of Christ was not necessa ry fo r the salvation of
man. The Quorum of the twe lve were ho rrified at the Idea
that one of the Twelve Apostle sho uld teach such a doctrin.
After Amasa Lyman was in terr igated upon the subject & sa id
these had been his sentiments W Woodruff made the firs t
speech & all the Quo rum followed and they spoke in vary
Strong terms.
W. Woodruff said that he felt shocked at the Idea that
one of the Twelve Apostles should get so fa r into the dark as
to deny the Blood of Jesus Christ & say that it was not necessa ry for the salvation of man and teach this as a tru doct rin
while it was in oppositio n to all the doctrin taught by Every
Prophet & Apostle & Saint from the days of Adam unt ill to
day. The Bible, Book of Mormon & doetrins & Covenants
have ta ught from beginni ng to End that Christ shed his
Blood for the sa lvat ion of ma n & that there was no oth er
name given under heaven whareby men can be saved, and I
can tell brothe r Lyman that that doct rin will send him to
perdition if he continues in it, & so it will any man, & such a
doctrin would rend this Church & kingdom to peaces like an
Earthquake. There never was nor never will be a saint on the
Earth that believes that doe trin. It is the worst herricy man
can preach.
When the Twelve got through Speaking Amasa Lyman
wep t like a Child & asked forg iveness. We then all went into
Presiden t Youngs office & Conversed with him. He fel t as the
Twelve did upon the subject ownly more so & required
Brother Lyman to Publ ish his Confess ion & make it as public
as he had his fals doctrin. 11
I I.

\Vilford WQ(}(lruff's /OIIr//(Ii. 6:321 - 22.
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Elde r Woodruff was precisely right. The concept of Christ's redeeming blood runs throughout uniqudy Latter-day Sai nt sc ripture
just as it fo rms a dom inant theme of the New Testament. As the
prophet Helama n said to his sons Nephi and Lehi, "0 reme mber, remember, my sons, ... that there is no other way nor means whereby
man can be saved, only through the atoning blood o f Jesus Christ"
(Helaman 5:9). "0 then ye unbelieving," cried the prophet Moroni,
"turn ye unto the Lord; cry mightily unto the Father in the name of
Jesus, that perhaps ye may be found spotless, pure, fai r, and white,
hav ing been cleansed by the blood of the Lamb, at that great and last
day" (Mormon 9:6). And the seco nd-to- last verse of the Book of
Mormon promises the readers of that volume that "if ye by the grace
of God arc perfect in Ch rist. and deny not his power, then are ye
sanct ified in Christ by the grace of God, th rough the shedding of the
blood of Chr ist. which is in the covenant of the Fa ther unto the remission of you r sins, that ye become holy, without spot" (Mo ron i
1O:33). T here appears little purpose in multiplyin g such references,
which could be done indefinitely. The point seems suffici en tly made.
On the following day, 22 January 1867, Elder Woodruff recorded
that
We mel at Presidets Youngs offi ce to hear Amasa Lyman
Confessio n which he had written & it was not Satis fa cto ry.
Presidet Young talked vary plain upon the subject & told
Brother Lyma n that if he did not make a Confession that was
sa tisfactory he Shou ld write upon the subj ect himself. He
said if it had [been] in Josephs day he would have Cu t him
off fro m the Church & it was a ques tion whether the Lord
would Justify us in retaining him in the Church or noe ll
T he 30 January 1867 issue of the Deseret News contain ed the following statement, publ ished over lhe name of "A. M. Lyman":
I have si nned a gr ievous sin in teaching a doctrine which
makes the death and atonement of Jesus Christ of no force.
12.

Ibid .• 322.
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thus sapping the foundation of the Christian religion. Th e
above mentioned doct rine is found in a disco urse which I
preached on the "Nature of the Mission ofJesus;' on the 16th
of March, 1862, in Dundee, Scotland, and which was pub lished in the MillwtliaJ Star, No. 14, volume xx iv. The above
preaching was done without subm ining it to, or seeking the
counsel of those who bear the priesthood, with whom I am
associated. In this I commitled a great wrong, for which I
most humbly crave and ask their forgiveness, as I do also of
all the saints who have heard my teach ing on this sub;ect. 13
It is possible, as J have suggested above, that Elder Lyman was
able to main tain his status in the church for an unexpectedly long
time whi le repeatedly deny in g the redempt ive efficacy of Christ's
blood because, when expedien t, he coupled a somewhat oblique
way of expressing himself with statements to his associates and
others tha t, wittingly or unwitt ingly, disgu ised or even m isrepresented his real pos ition. The statement cited im mediately above may
fall into that category. For it rep rese nted no rea l change of heart or
conviction.
Later in that same year, "Accused again of teaching the same doctrine, Lyman was dropped from the Quorum of the Twelve, disfellowshipped, and advised by Pres ident Young to find activities em ploying his head and hands so 'health of m ind and body will attend
yoU."'14 President Young seems to have felt that Amasa Lyman was, as
we would term it today, mentally ill or emotionally unstable. Part of
I) . Cited at Roberts, A Co m prehensive History of/he Church. 5:27 1 n. 34. [t is str iking, by the way, that eithe r Elder lyman o r his leaders or both thought that ~sapping the
H
fo undati o n of the Christian religion is something that a Latter-da y Saint is capable of,
but also something that a latter-day Saint sho uld no t do. Anti -Mo rm o ns frequently
char ge that latter-day Saints have o nly recently claimed to be- C hristians. However, no
theological stan ce of a Buddhist o r o ther no n-Christian can weaken the ~ fo undJti o nsH of
C hristian teachin g. Nor, (10m th e perspective of a Buddhist o r o ther no n-Chri stian ,
wo uld there be- anyth ing wrong with holding a view that contlicts with Christian fo unda ti o ns. T hat the leaders of the C hurch of Jesus C hri st of latter-day Saints tho ught l yman's
vie ws dan gero us to ~ th". fo undati o n of the Christian re[igion" is rather persuasive evi de nce that the y regarded th t mselves as Chri stians. Why else would tht'Y care~
14. See Va n Wago ner and Walker, A Hook lif MormOlI S, 165.
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Wi lford Woodruff's journal entry for 29 April 1867 reads as follows:
"1 met with Prcsidt Young and the Twe lve in Council to take into
Co nsideration the Case of Elder Amasa Lyman who had been
preaching Heresy doing away with the Blood of Christ. ... We herd
the Testimony aga inst him and herd his own remarks. We finally
voted to silence him from Preaching." On the following day, the journal reads: " ( met with the Twelve at Bishop Murdocks & the Subject
of A. Lyman was again taken up and investigated and he was silenced
from Preaching because he had done away with the blood of Christ
in his teaching."ls
Charles Walker, an ordinary member of the church living in
Washington County, wrote in his journal for 5 May 1867 of a conference in St. George attended by Brigham Young and several of the
apostles. "The Church Authorities were presented," he recorded.
"Amasa Lyman was dropt from the Quorum of the Twe lve fo r infide[ lilty."'6 Lyman's expulsion from the ranks of the apostles was
subsequently formalized between sessions of the general conference
of the church in the new Salt Lake Tabernacle, on 6 October 1867.'7
Joseph F. Smith was then called to fiJI the vacancy in the Quorum left
by the apostasy of one of its members.
Unfortunately, Amasa Lyman continued on his heretical course
and was ahogether expelled from the church in 1870. Charlie Walker,
learning the news down in St. George on I June 1870, thought the
excommunication worth noting in his journal:
1 see by a notice in the Deseret News, that on the 12th of last
month, Amasa Lyman formerly one of the twelve apost les
has been cut off from the church of Jesus Christ of Latter
Day Saints for apostacy. Strange- Strange. Once so high and
now so low. May God preserve Me in the truth.'s

15. lVilford lVoodruff', /olirtla/, 6:339.
16. A. Karl Larson and Katharine M. Larson. eds., Diary of Clrarlel Lowell Walker
( Logan: Utah Stale Universit y Press, 1980), 1:281.
17. Thomas G. Alel<ander, Tlrillg5 i/r Heuven and Ear/h: Tire Life ami Times of Wilford
Woodruff, 1/ Mormoll Prophet (Sa l! Lake City: Signature Books, 1991 1. 204-5.
18. Larson and Larson, Dirlryo[C/zar/e5 i.cweIiWa/ker, 1:310.
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When Lyman died in 1877, he was a pra ct icing spiritual ist and
a vocal dissident from the Church of Jesus Chrisl of Latter-day
Saints. 19 It thus seems rather peculiar. to say the least of it, that Peter
Elias has chosen Amasa Lyman as his star witness to the beliefs of
Latter-day Saints on the very subject for which Lyman was excommunicated. With others, I have been leaving messages on Mormonism Web Ministries' electronic message boa rd since 5 May 2000, calling upon Mr. Elias either to exp lain or to ret ract his use of Amasa
Lyman as a representative specimen of Latter-day Saint teaching on
the blood of Christ. 2o As of I August 2000. Pet.er Elias has not on ly
failed either to just.ify or abandon th is brazen misrepresentation of
Mormon doctrine, but, in fact, he has not replied at alP\
Sadly, though, given the track record of hard-core fundamenta list Protestant anti-Mormonism, Mr. Elias's behavior isn't surprising. 22 These people are simply not reliable in representing Latter-day
Saint beliefs to their vulnerable audiences. I've recently been listening
to anti-Mormon cassette tapes while driving. When onc is in a certain mood, such listening can be both entertaining and educational.
For instance, from Sheila Ga rrigus's "My Years as a Mormon," a lecture given by a leader of "Ex-Mormons for Jesus" in an unidentified
southern Californ ia church some years ago, [ learned that one can be
a devout Mormon without believing in Jesus, but that faith in Joseph

\9. Van Wagoner and Walker, A Book of Mort/10m, 165--66. Martha Lyman Roper and
Francis M. Lyman, his daughter and his son (who himself served as an apostle), reported
dreams in which a repentant Amasa Lyman (who had died in 1877) appearf'd to them.
begging for the resto rat ion of his blessings and authority. The request was gran ted by
President JOSf'ph F. Smith in 1908. Leonard Arrington reports that Amasa Lyman "was
posthumously rei nstated in the Church, his fellow apostles believing that hf' was mentally
incompet.. nt at th .. linlt of b s apostasy.~ See u:onard J. Arrington. From Quaker to Lallerday Sai,lI: Bishop E,/will D. lVoolley ($alt Lake City: Ikscret Book, 1976),414.
20. See www.mormonism-web.comJpageOS.htm.
21. We had :1 similarly one-sided wr respondence regarding another set of his griev _
ous distortions a year previous to this one.
n. See, for example, (o rrespondencf' with Conce rned Christians of Mesa. Arizona,
and thl." Il.eachout Trust in the Uniled Kingdom, available for inspection at shieJdsresea rch.orglCC02.hl m, shields-rescarch.orgfCCO 1.hlm, shields-research.orgfCCOJ ,hIm,
and shields. rcSI."arch.orgfrot ,htm.
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Smith is mandatory.23 The Savior, Ms. Garrigus explained, is "not important" in Mormon theology. In fact, during her thirteen yea rs as a
Latter-day Sain t, she never heard the name "Jesus Christ" in any
Mormon meeting except as appended to prayers (which can only. by
the way, be offered by males). And she didn't own a Bible during that
time, because Latter-day Sa ints are not encouraged to read the Bible.
And, when her nonmenber husband rather abruptly became a com~
mitted fundamentalist Protestant. Ms. Garrigus's bishop explained
her options to her: ( I) She could divorce her husband. (2) She could
remain in her marriage and at her death become a ministering angel
to better Mormons than herself. (3) She cou ld remain in her marriage but, at her death. be sea led to a faithful Mormon man as his
plural wife. She initially chose the third option. So. with her bishop's
encouragement. she telephoned a Latter-day Saint man whom she
had dated before her marriage. and he happily accepted her request
to be his plural wife in the life to come.
From the quest ion -and-a nswer session following Kurt Van Gorden's lecture on "Mo rmonism" at Calvary Chapel in Chino Valley,
California, on I Ju ne 2000. 1 learned oflohn F. Kennedy's appearance
in the St. George TempleY I also discovered that Latter-day Saints
view the words creation and procreation as synonyms. Among other
thin gs, this explains the manner in which Mormon women in Utah
typ ically introduce their fami lies: "These," they say, pointing to their
kids, "a re the children I created." (I co nfess to never having heard that
kind of language.) I also learned that Latter-day Sa int men have the
"o ption" of resu rrecting their wives or not. Naturally, this puts
Mormon women in a "preca ri ous position." For, if a wife doesn't
treat her husband well enough, he might be inclined to let her si mply
"lay in [her1 grave and rot." (I e nvision putting this prin ciple to

23. A recording of Ms. Garrigus's lecture was though tfully prov ided to me. along
with other equally persuasive materials. by a group calling itsdf "FireFighters for Christ,"
based in Foothill Ranch, California.
N. Alert reader Robert Durocher sent this im portant document 10 me. The tape is
identified as CS02(){) of Ca lvary Chapel's ~C ull Series," which identifies itself, modestly
t"flough, 3S ~A Found:llion fo r li vi ng."
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immediate domestic use. No more steamed carrots! No more demands that J clean up the pile of books and papers beside my bed!)
And J learned of a case where a woma n's fa ther-in-law helped her at
a certa in po in t in the temple-and thus, without her agreement or
pr ior knowledge, acquired her as a plural wife in the world to
come (apparen tl y nullify ing the seal ing ceremony that immediately
followed).
To borrow the language of Brigham Young. the only et hi ca l
course for Peter Elias would be to publish his confession and to make
it as public as he has his false characte ri zation of Latter-day Sai nt
doctrine. It is a course one might recommend to others. too.
This discussion of Peler Elias. Amasa Lyman. and the techn iques
of contemporary anti-Mormonism is mo re relevant than it may at
first appear to the con tents of the presen t issue of the Review. Much
of this issue is devoted to an examination of the muhiauthored
Counterfeit Gospel of Mormonism and the wo rks of the late "Dr."
Walter Martin.
Editor's Picks
But let's talk of happier things. As [ have been doing in recent
numbers of the Review. it is now my pleasant duty to offe r my ow n
(unavoidabl y subjective ) recommendations of some of the books
that we consider here. My opi nions derive, in several cases, from personal and direct acquaintance with the materials in quest ion. In all
instances, I have determined the rankings after reading the relevant
reviews. and after fUrlher conversat ion s either with the appropriate
reviewers or with those who assist in the edit ing of the Review. As always, the final judgments, and the final blame for making them, are
mine. And , as [ have cautioned before, the number of aster isks a
given work receives might have been different yesterday, or if I had
enjoyed a better night 's rest. (The decision of whet her or not to recommend a book at all is much more fi rmly based.) Nonetheless. and
for whatever it is worth, this is how my rating system functions:
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Outstanding. a seminal work of the kind that appears on ly
rarely.
* .. ~ Enthusiastically recommended.
,... Warmly recommended .
.~ Recommended.

Now that the drum roll has died down, I offer my picks from the
present issue of the Review:
n* John L. So renson, Images of Ancient America: Visualizing
Book of Mormon Life.
• ,... Guy G. Stroumsa, Hidden Wisdom: Esoteric Traditions and the
Roots of Christi atI Mysticism.
,... Gene R. Cook, Searching the Scriptures: Bringing Power to Your
Persotral and Family Sttldy.
-H James E. Faulconer, Scripture Study: Tools and Suggestions.
,... Edwin B. Firmage and Richard C. Mangrum, Zion in the
Courts: A Legal History of th e Church of Jesus Christ of Latter-day
Saints, 1830--1900.
H
Jay E. Jensen. Treasure Up the Word.
*'1- John W. Weich, An Epistle from the New Testament Apostles.
I am grateful to Shirley S. Ricks and Wendy H. Christian. Angela D.
Clyde, Alison Coutts. Julie A. Dozier, Paula W. Hicken. Linda M.
Sheffield, F. Laura Sommer, and Sandra A. Thorne for their indispensable assistance in preparing this issue of the FARMS Review of Books
for the press, and to the reviewers fo r their devoted work. Scott
Knudsen designed the cover and Ca rmen Cole and Mary Mahan the
interio r for this new ge neratio n of the FARMS Review of Books.
Carmen has gone the ext ra mile so we can have foo tn otes rather than
endnotes.

